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Introduction
Islamic endowments (waqf, pl. awqaf; property which can not be transferred and which is therefore inalienable) within the contemporary Islamization represent an interesting topic, which is constantly being covered up by those heading the Islamization campaign.
After giving a brief historical outline of awqdf in British India, the This is a revised version of a paper read at the "10th European Conference on Modern South Asian Studies", Venice 28th Sept.-lst Oct. 1988. I am thankful for the stimulating points raised by the participants. The prerequisites for becoming a pzr do not include theological studies. On the contrary, a pir must have macrifa (gnosis) and be able to bestow blessings (baraka). Nowadays anyone seems to be able to become sajjadah-nashln (a holder of a shrine), for it apparently does not take much to be capable of administrating a shrine or another waqf: If a person can show that a saint has been buried there or stayed at the very place for a while, or if he himself is a descendant of the Prophet25 this constitutes often sufficient grounds to be a pir. Due to this and also because believing villagers and illiterates are regarded as servants by the shrineholder (A. Schimmel calls it pirism),26 there has been a lot of criticism of this development from many quarters apart from the Culamd), i.e. from secularized quarters as well.27
The saint-and shrine-cult is predominant in rural areas especially where big landholdings prevail. In many cases the local pir is the local landlord or at least is close to him (personal union).28 He guarantees the local villagers participation in baraka. This is tied to absolute obedience (i.tca) and the giving up of oneself in favour of the pir (baia).29 This, understandably, is manifested not only in form of material gifts to the saint:
"Reality is to follow the Holy Prophet. For this purpose the discipline of masha ikh and pIrs is needed. The shaikh is the spiritual physician who heals the diseases of soul and body. The pir is the gateway to absorption in the Holy Prophet. Through him we reach the congregation of the Prophet, and to reach this congregation is to become close to God .... '30 This order reminds one of the central position of the Guru in old Hindu tradition. There also it was maintained that "only through him is the path to salvation accessible.""3 As the first Muslims in the Subcontinent were mostly mystically inclined and syn- mity with the interests of State, and to procure that the social net of these foundations "function" 57 accordingly.
The transformation of traditional order was made possible through a de-mystification of these holders in office.58
In the context of nationalization of religious endowments, the attempt was made, both under Ayub and later under Bhutto, to overcome the traditional religious authority of shrine-holders, formally propagating an emancipation of the pilgrims to shrines. In order to do so it was necessary to play down the shrine or at least to represent it as a worldly institution and thus to take away its religious character. Up to this stage, the ordinary murid had no direct access to God. The saint was the mediator. The holder of the shrine had taken over the position of the saint and now functioned as mediator between pilgrim and pir. The saint and therefore mujawar or sajiadah-nashin "monopolized" the access to God, and only through him could the path (tariqah) to salvation be experienced. This meditating role was now supposed to be rendered superfluous through the activities of the Auqaf Department. From now on, every citizen, provided only that he was a "good Muslim", was supposed to be able to enter directly into a dialogue with God. Thus the saints or shrine holders acquired more mundane features and their annual feasts (arab. Curs, literally "marriage", i.e. the union with God)59 became public holidays and consequently secularized. The miraculous healing power of the saints was replaced by the building of hospitals in the endowments. In this manner, shrines became catalysers of modernization and limits were placed on the unbridled power of Culama' and holders of shrines. There was to be no mediator between State and Individual and also none between God and Individual.60 A new cosmology was Apart from that new shrines are being created as a kind of "antishrines", mostly looked after by women.
Auqaf Department and Education
Concerning the educational system, the first aspect to be mentioned is the reform of the syllabus by the Auqaf Department, according to which the "antique" and outdated curricula of religious schools had to be modernized and its administration had to be brought under jurisdiction of the Islamic University Bahawalpur. Consequently, the Jamiah Islamia (JUmiCah Isldmiyyah) was founded The manipulation of people's emotions through religious slogans, once again, was evident. The affair with a background of personal conflict (non-acceptance of the chairman), turned political due to the latent conflict between two main streams of thought, the shrine-followers and the "puritans".
Accounts
The receipts of the Auqaf Department come from several sources and can be categorized thus: In the Rawalpindi Zone (with the districts Rawalpindi, Jhelum and Gujrat) incomes from cash-boxes go up to 45%, while landlease contributes only 6.9% and rents 24%.
The income structure of the endowments reflects the social structure of its environment: wherever monetarization through industry and urban trade prevails,'29 cash-box incomes tend to be high, whereas the income from land-leasing and rents tend to dominate in agrarian regions.
The 
